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Abstract

Research exploring the relationship between religious values and sustainable development
presents a complex and evolving picture, with findings that vary significantly across cultural,
economic, and institutional contexts. While modernization and secularization theories once
predicted a diminishing role for religion in public life, contemporary evidence suggests that
religion remains a potent force in shaping individual behavior, collective identity, and societal
values —especially in the Global South. Religion continues to provide ethical frameworks,
inspire community cohesion, and influence how societies conceptualize justice, prosperity,
and well-being. As economic development and globalization reshape traditional societies, it
becomes increasingly important to explore how religious beliefs interact with emerging
sustainability challenges such as poverty, inequality, environmental degradation, and cultural
erosion. Understanding religion not merely as doctrine but as lived experience —expressed
through rituals, education, economic behavior, and community engagement—is critical to
bridging gaps between spiritual worldviews and development practice. This capstone study
specifically investigates the role of religious values in promoting or hindering sustainable
development within the context of Bangladesh —a country marked by high religiosity, rapid
socio-economic transformation, and persistent development disparities. It aims to identify
how religion influences values such as social responsibility, environmental stewardship, and
economic justice, and whether it can be harnessed as a constructive tool in addressing social
disorders, supporting inclusive economic growth, and enhancing collective well-being. The
findings illustrate those religious institutions and beliefs, when aligned with inclusive and
ethical development goals, can contribute meaningfully to long-term sustainability.
Conversely, when used to reinforce social hierarchies or discourage reform, religion may
impede progress. Ultimately, this study contributes to a nuanced understanding of religion’s
dual capacity as both a stabilizing moral compass and a dynamic agent of socio-economic
change in the pursuit of a sustainable and equitable future.
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INTRODUCTION

Human life can often revolve around religion. One estimate claims that 68% of people in the world
say religion plays a significant role in their lives (Diener, Tay, & Myers, 2011). According to a 2016
Gallup study, around 51% of people attend a place of worship once a month or more regularly
(Gallup, 2016). Given the significant influence of religion in many people's lives, it is crucial to
comprehend how religious traditions and beliefs may relate to peoples' sustainable well-being and
happiness. According to research, those who participate in religious activities express higher levels
of well-being (Diener et al., 2011; Hackney & Sanders, 2003; Oishi & Diener, 2014). More precisely,
religious people report higher levels of life satisfaction as well as lower levels of depression globally
(Diener et al., 2011, Smith, McCullough, & Poll, 2003). These impacts typically depend on the level
of analysis and are modestly beneficial (Tay, Li, Myers, & Diener, 2014). For instance, within nations,
religion can satiate peacefulness-promoting needs like a sense of community and belonging.
Altruistic and volunteerism behaviors may rise as a result of religious beliefs. In the world, there
seems to be a slight but favorable correlation between religiosity and well-being (Tay et al., 2014).
Various studies have examined whether religion remains a significant part of people’s daily lives.
This line of research becomes increasingly relevant for populations in developing nations where
much social and cultural change is taking place. This capstone project seeks to identify what factors
associated with social and economic development in Bangladesh may be undermining the
institution of religion that could provide the population with a strong sense of unity and purpose.
The project will be based on a review of relevant academic studies examining social and economic
development as well as the relevancy of religion. The project will conclude with a series of
recommendations and practical strategies that religious officials might pursue to enhance the role
of religion during periods of social change.

Figure 1: The Role of Religion Across Secular and Faith-Based Development Structures

Human life is often influenced by religion
68% say, religion plays a significant role in their lives (Dner,
Tay, & Myers, 2011
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Today's religion is heavily institutionalized. Numerous academic studies continue to debate and
discuss its genesis. Religion is a system of holy activities and beliefs, both material and immaterial,
according to sociological definitions. The religious ideal can function as both an institution and an
ideology (Dawson & Thiessen, 2014). People need not go very far to see the relevance that religion
has in a number of various societal elements around the world if one personally adheres to the
essential values, beliefs, and doctrines that certain religions present. Religion has the power to affect
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everything from one's activities like singing hymnals, attending religious speeches, or abstaining
from work to their decision to sacrifice their own lives, as in the case of the Solar Temple mass
suicide (Dawson & Thiessen, 2014). Religious practices and values have historically provided
justifications for many conflicts and are present in political platforms, commercial strategies, and
constitutional legislation. Some people strictly follow the teachings of a religious text, while others
only adhere to the parts of a religion that best suit their own requirements. In other words, religion
can be represented at a range of varying intensities and commitment levels in a number of socially
crucial domains.
Religion aids in establishing an ethical framework and serves as a guide for daily morals. This
specific strategy aids in a person's character development. In other words, religion serves as a
socialization agent. Religion thus contributes to the development of virtues like love, empathy,
respect, and harmony. Religion studies ethics as moral theology, which discusses virtues with the
goal of achieving peace of mind and unity with God. Love and peace can be used as a shorthand for
all religious laws. The phrase "peace be with you" is used in both Islamic and Christian greetings to
convey this. You cannot wish someone something you do not have. Therefore, you cannot tell
someone that you are at peace if you are not. As a result, peace, which shows the love in your heart,
is the fundamental ethical ideal for all people, regardless of their religion. The peace of God
surpasses all comprehension (Philippians 4:7). Religion offers assertions about the cosmos, human
interaction, how people should be treated properly and other topics. Instead of being based on
custom or command, ethics is based on logic and reason. Given these functions of religion, it is
important that research studies continue to examine how rapid social and economic changes impact
religion’s ability to provide stability to a society and purpose to its people. For the people, religion
is essential in defining their cultural identity.
Every religion has celebrations, customs, and Figure 2: Spiritual Connectivity and Human
mythologies that are a part of the nation's Relationships: A;ramework for Socio-Cultural

. . . . evelopment
concrete and intangible legacy. Thus, religion
both adds to the diversity of the nation and helps
to preserve this legacy. If a person is strongly
religious or significantly committed to their faith,
religion may have a strong impact on how they
perceive themselves. The influence of religion on
identity formation may also work through
parental influence. There is a persistent dialectical
tension between religion and culture because
these two dimensions are so interwoven
(Switkiewicz, 2020). Because religious and
cultural themes are combined to express cultural
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numerous questions, McGuire (2002, p. 1) openly Transcendent
states that "religion is one of the most powerful, deeply felt, and influential factors in human
society." Religion is defined as "systems or structures consisting of specific sorts of beliefs and
behaviors: beliefs and practices that are tied to superhuman beings" in Smith's substantive definition
(Smith 1995 after: Newman 2004). (p. 893). Religion is frequently seen from multiple perspectives,
going beyond beliefs and actions and more research is needed that identifies the role religious and
cultural factors play relative to societal community.

In today's environment, people are constantly pursuing their material and economic goals. The
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establishment of our relationship with the divine and the growth of the conviction that there is a
superior energy that regulates our daily lives are two important aspects of religion. Thus, the
spiritual connection is created by the elements of prayer, chants, hymns. According to numerous
studies, religion gives people something to believe in, offers a feeling of order, and often provides
a community of people with whom to bond through shared ideas. These elements may significantly
improve mental wellness. When we examine comet spirituality, (comets are connected with the
spiritual destiny) we see that the terms "spirituality" and 'religion" are frequently used
synonymously. However, many psychologists insist that the two ideas are different and distinct
(Blando,2006). Walsh (1998) defines religion as "an organized belief system that incorporates shared
and institutionalized moral ideals, religious group participation, and beliefs about God." and
spirituality is described as a set of values that are held inside, including a sense of purpose, inner
wholeness, and a connection to others. (p.72). Connection to something or someone greater than
oneself, empathy for others, and a desire to advance the welfare of others are all characteristics of
spirituality, which places a strong emphasis on interpersonal relationships (Blando,2006). The role
of spirituality in society's development, as well as moral and worldview pluralism, the preservation
of cultural identity against a backdrop of globalization, and other factors, determine the necessity
and create the framework for efforts to find solutions to the problem and renew humanity's social
strategy. The accounting and intensification of the spiritual vector in socio-cultural development is
considered an important part of the solution to ground conflicts that today threatens to grow into a
crisis of civilizational proportions. It is also important to emphasize that the socio-cultural aspect of
spirituality as a unit of philosophical knowledge has not received adequate conceptual examination.
The spirituality issue is particularly pertinent in the current environment, when our society must
navigate the future and the moral engagement in citizens' private and public lives. There are a
number of objective and subjective factors that define the intense interest in spirituality and its
challenges. The quest for complete foundations is now necessary for achieving the objectives of
human formation, development, and education, particularly for young people. That foundation is
spirituality, which is a synthesis of all that separates a person from another, both in terms of how
and on the basis of how people become persons. How effectively people will be able to use their
assigned talents, the intellect, and requirements, and how well they will be able to subordinate and
coordinate their acts with reality which is the objective process of historical development depends
greatly on their spirituality. The complex relationship between religion and social welfare needs
thorough consideration. It is generally acknowledged that social welfare ideas and philosophies
originate from various spiritual traditions. Pro-welfare ideals do not develop formally sanctioned
social welfare systems; rather, they just set general social expectations. Helping the destitute can
take many forms, from a one-time donation to a trusted neighbor to the creation of a federal welfare
state. The fundamental tenets of religion have always been the wellbeing and health of the populace.
In the history of global social welfare, religious institutions have had a significant impact. The
advancement of more humane programs and policies for orphans, slaves, the destitute, the ill, and
other people in need have been significantly aided by religious organizations. Religious social
support is a sort of social support in which people have access to social networks that include
sustenance from clergy and from other adherents of that particular religious organization into their
practice (Kanu, Baker, & Brownson, 2008).

LITERATURE REVIEW

The convergence of artificial intelligence (AI) and marketing analytics has reshaped how retail
businesses strategize, execute, and evaluate their marketing efforts. Over the past decade, a growing
body of interdisciplinary literature has emerged to examine how Al technologies —including
machine learning, deep learning, natural language processing (NLP), and reinforcement learning —
are integrated into retail marketing strategies. These studies span multiple dimensions, from
algorithmic model development to practical implementation in real-world retail contexts. The aim
of this literature review is to map and synthesize the academic and empirical contributions that
explain, test, and critique the adoption of Al in marketing analytics with an emphasis on campaign
optimization. It highlights the dominant themes, methodologies, application domains, and
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outcomes reported in the literature, and systematically organizes them into relevant subdomains to
clarify the current state of knowledge. This section also identifies common challenges, such as data
privacy, interpretability, and algorithmic bias, alongside the enablers of successful Al integration in
retail settings. The review further isolates gaps that have persisted in the literature and provides a
thematic classification to serve as the foundation for subsequent sections of this systematic review.
Religion has traditionally been a driving force behind positive or negative social transformation.
People were able to develop their faith and practice it by incorporating sacred texts into daily life.
Conflict, tension, or disagreement between religious groups has sparked wars and genocides.
Religion, though, has also made room for fresh, advantageous developments and so it should be
studied relative to socio-economic development.

Religion and Social Values

The social institution of religion is one of the most well-known and pervasive institutional
influencing almost every aspect of culture and society. Approximately 84% of people worldwide
are affiliated with a religion, according to the Pew Research Center (Pew Research Centre 2017).
Given its pervasiveness and social influence, it is contended that commentary on social values and
sustainability should give careful consideration to religion's position. Different religious traditions
(and even those within them) exhibit variation in their practices and worldviews. Finding a precise
definition of religion is therefore challenging. DeLay's (2014) approach broadened the definition of
religion to include "beliefs, worldviews, practices, and institutions that traverse borders, time, and
scale, from the level of people all the way up to transnational and transhistorical movements."
Human values are the subject of a sizable body of literature that has accumulated over many years.
In order to investigate values, anthropologists have taken a grounded and embedded approach,
predicated on the idea that each community develops and expresses values in its own particular
way, preventing valid inferences about the universality of values. In sharp contrast, early research
on psychologically based values tried to identify commonalities among human values that would

allow for comparisons across Figure 3: Schwariz’s Value Dimensions and the Role of Religion in Shaping

settings and cultures Social Values for Sustainability
(Schwartz 1992). Deeply held

values have been found to be S
antecedents of environmental (\ge elf ~7;_
behavior (Stern 2000; Steg and G‘(\a

Vlek 2009). Human values at <O
various scales and levels of
aggregation in the context of Q
environmental management §
and sustainability science Qo
have also been discussed (Ives OQ
and Kendal 2014; Kenter et al.
2015; Tadaki et al. 2017) with
a large portion of this
literature focusing on values | R
for ecosystems and human- \(2
nature relationships (e.g., S
Chan et al. 2016; Cooper et al. Q
%

Autonomy
Creativity

Benevolence

/ Altruism

Auiuism SOCIAL VALUES
AND RELIGION

Achievement

Conformity

Security

2016). Although the

Hedonism Security

importance  of  various N
cultural resources is
acknowledged in this

literature, the more specific
role of religion in creating and Keywords beliefs practices, culture. values sustainability envir-
forming social ideals in Schwartz (1992)

developing  societies  has

64


https://ijsir.org/index.php/IJSIR/index
https://doi.org/10.63125/ev1csz66

International Journal of Scientific Interdisciplinary Research
Vol 6, No 1, March 2025
https:/ /doi.org/10.63125/ev1csz66

always been explicitly addressed.
The concept of social values is gaining increasing attention within sustainability science. In order to
spur the change required for a sustainable future, a number of pundits have urged that social ideals
be changed or influenced (Schultz and Zelezny 2003). Indeed, Martin et al. (2016) claimed that "deep
changes in values are required to ensure the transition from a growth-focused society to one
accepting biophysical constraint and oriented on human well-being and biodiversity protection" (p.
6105). The use of policy interventions to hasten shifts in social values has been questioned by some
academics (Manfredo et al. 2017), sparking a discussion on the topic (Ives and Fischer 2017). Kendal
and Raymond (2019) provide a conceptual framework for how sustainability values may change
within society in order to further this area of inquiry. Given its impact on beliefs and values that are
important to environmental sustainability, Rolston argues that any discussion of value shift should
take religion into account (Rolston 2006). The argument here is about inclusivity in values studies,
specifically that more effort should be made to engage with religion for both pragmatic reasons as
such engagement might enhance the existing panoply of approaches to social and environmental
values as well as for holistic reasons, such as the fact that existing engagements with people or
communities on the level of values cannot exclude such a pervasive socio-cultural feature. Given
this open-minded perspective, it makes sense to use a broad definition of religion to enable the most
open-minded analytical framework possible. There is, however, a crucial qualification that must be
made right away. Even though some studies show generally positive trends on environmental
values across different religions, in reality, religious engagements as a vector for value studies will
probably be most successful when they are carried out within particularized contexts. In order for
policymakers to engage practitioners effectively on the level of values, they may need to be aware
of rather significant disparities that can be obscured by the identification of generic symmetries
across religious value systems. In order to study the role religion plays in achieving reforms for
sustainability, this paper with an emphasis on sustainability and how future research and the
application of social value theory may be impacted by taking this place of religion seriously.
There are many interpretations and meanings that can be attached to the word "value." Values can
also refer to overarching life ideals, distinctive elements of a landscape, or monetary values attached
to products or services. A comprehensive taxonomy of value ideas in an environmental setting was
effectively given by Tadaki et al. (2017). The social order concentrates on transcendental or held
values in order to understand how religion and societal values connect. These principles are most
frequently linked to Shalom Schwartz's ideas on "universal" human values (Schwartz 1992, 1994).
The idea that universal values could be organized along different continua was first put forth by
Kluckhohn and Storbeck in 1961, and it was later developed by a variety of academics, most notably
by Schwartz. The two most significant fields are: from self-improvement to self-transcendence (e.g.,
environmental protection to social power), and from openness to change (e.g., freedom) to tradition
(e.g., self-discipline). Researchers have discovered that the self-transcendence dimension of human
values provides the strongest evidence in favor of environmental behavior and attitudes (de Groot
and Steg 2007). So how does religion relate to these principles? Hand and Van Liere (1984)
conducted the first study in English to examine the relationship between religion and, specifically,
environmental attitudes. They created a straightforward and widely used questionnaire (cf.
Hawcroft and Milfont 2010).
According to a meta-analysis done in 2004, religious persons scored well on values that support
maintaining social and individual order as well as having a limited capacity for self-transcendence
(i.e., kindness without universalism) (Saroglou et al. 2004). Hyland et al. (2010) investigated whether
different traditions had a sense of a "unique connection" to people, nature, places, and the universe
in their cross-cultural research of six different varieties of faith. They discovered that this "unique
connection" did, in fact, correlate with one's perception of one's spirituality and was linked to values
of self-transcendence. One could be tempted to believe that religion is a predictable incentive for
environmental sustainability given that religiosity has been proven to be adversely associated with
self-enhancing ideals like hedonism, accomplishment, and power. While this may be true in the
situations we have outlined above, in actuality the link between religion and environmental
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attitudes and behaviors is complicated, and there may not be much of a connection between
religious identification and pro-environmental ideals. In fact, some academics contend that
economic status and political ideology have a much greater mediating effect on religiosity than does
religion itself, and this differs greatly among cultures (Ester and Seuren 1992). Religious groups can
be the scene of rather serious debates about values, and recent research in the subject of religion has
shown that individuals within the same religious community may have different values from one
another (Woodhead et al. 2016). Religions might not always be the best or most reliable tool for
influencing public policy. In fact, Narayanan (2001) warns against exaggerating the role religious
values play in shaping conduct. To emphasize the pragmatic aspect of study, these symmetries
appear to support religion as a significant area for further interaction on a value-level. Religion is a
socio-cultural phenomenon that is simply too pervasive to be ignored.

Religion as a Tool for Sustainability Science

Religion is an institution that integrates structures, practices, and beliefs, and it has a significant
impact on a sizable section of the world's population. As a result, it has a great deal of potential to
change things for the better. In this section of the study, we will discuss how religion shapes ideals
for sustainability by relating them to recent conceptual frameworks in sustainability science. In
sustainability science, there is a focus on systems analysis, which has been inspired by the
knowledge that extensive systemic change is required to meet the immediate threat of catastrophic
climate change and ecological collapse. Meadows (1999) articulated, the idea of "leverage points"
inside systems, where actions can be directed to effect change. Shallow leverage points in the
sustainability context include parameters (such taxes, subsidies, etc.) and feedbacks (i.e.,

interactions between system elements)
Figure 4: Religion as a Tool for Sustainability Science (Abson et al. 2017).

To date, sustainability policies have
RE\’\G‘ONBIALS A TO 0O frequently placed a heavy emphasis on
these. Deep leverage points, on the

S\)STA\NA ,TY SCIE A/ other hand, are harder to adjust but
Cg would result in more significant

systemic change. These include the
system's "purpose" (underlying values,
aims, and worldviews of actors) as well
as the system's design (the social
structures and institutions) (Abson et
al. 2017). O'Brien (2018) put forth a
similar  heuristic, conceptualizing
sustainable interventions as taking
place within three '"spheres of
transformation," namely the personal,
political, and practical spheres. The
practical sphere is comparable to
shallow leverage points, whereas the
personal sphere which encompasses
beliefs, wvalues, worldviews, and
paradigms is the most profound locus
of change. Koehrsen (2015, 2017) investigates how religion may ostensibly serve as a catalyst for
transformation. He notes that religion has the potential to change both internally (for example, by
promoting eco-theology or adopting "green" practical interventions) and within larger society by
situating his research within the literature on multi-level perspectives on socio-technical systems
(Geels 2002; Geels and Schot 2007). More thought needs to be given to this, especially with regard
to internal organizational value shift and value propagation. Because of its activities spanning both
deep and shallow leverage points, people maintain that religion does indeed have a significant
power to influence change within society. Recent research by Bomberg and Hague (2018)
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emphasizes the potential contribution of religion as a cultural resource that might be used for social
adaptation as cultures adjust to environmental change or toward initiatives to mobilize mitigation
efforts on a more general level. Therefore, it can be agreed with Koehrsen (2017) that more research
is required to understand how such transition can occur. How can religion influence society's ideals
in order to be sustainable? According to Everard et al. (2016, p. 487), "society advances not by top-
down leadership, but rather through progressive formalization of values stated, shared, and
moderated, then consolidated through societal processes." One such crucial process that might
promote the emergence and spread of values across many social scales is religion.
Cultural Participation
It is important to note that the concept of cultural engagement conceptually differs from the concept
of typical cultural consuming habits. The processing or receipt of cultural objects is the only aspect
in the one-dimensional concept of consumption. According to the Cambridge Dictionary of 2021, it
is more "the act of utilizing" in the wide meaning, which refers to the broader reception of culture.
Currently, it is getting harder to place restrictions on cultural consumption because we do it
constantly. Cultural involvement refers to "the fact that you participate in or become involved in
anything" and demands activity. This can be interpreted in two ways: either broadly as an
individual engaging in cultural phenomena, or specifically as engaging in artistic culture (where
creative or receptive participation can be distinguished). We have assumed that taking part in
cultural events, going to the theater, the movies, concerts, artist meet-ups, celebrations is a form of
officially proclaimed cultural activity. Several factors influence how people engage in cultural
activities. There are interpretations based on social, emotional, and intellectual aspects (Manolika
and Baltzis 2020). Sociologists are interested in the issue of cultural involvement because of social
considerations. The theoretical stances of Pierre Bourdieu are the most significant and pervasive
when it comes to the investigation of patterns of cultural engagement (1979). He explains the
historical and social origins of aesthetic taste and how it relates to social structure, economics, and
cultural capital in Critique Sociale du Judement. (Kisiel 2013, p. 346). R. Peterson (1992), who
developed the omnivorous-omnivorous category now in use by academics worldwide, introduced
the second significant study trend alluding to and developing Bourdieu's theory. Along with
connecting cultural participation with social structure and capitals, other factors including one's
familial status, attitude toward art, or professional position are also suggested (e.g., Bennett et al.
2008; Bryson 1996; Holt 1998) (DiMaggio 1996; Smith and Wolf 1996; Kolb 2002; Ostrower 2005;
Swanson et al. 2008). Other research has demonstrated that gender (Christin 2012), issues with social
and relational relationships (Upright 2004), education, one's country of origin (Falk and Katz-Gerro
2016), or one's ethnicity might influence patterns of cultural involvement (van Wel et al. 2006). A
few further reasons are needed for the element of religiosity, which has so far gotten less attention
in research. Social sciences have repeatedly demonstrated how religion and religiosity have an
impact on a variety of social domains. Political beliefs are one of these spheres (Sherkat and Ellison
1999; van Eijck and Bargeman 2004; Radu 2010); family relationships are another (Horwath et al.
2012; Sherkat and Ellison 1999; Krok 2016); health and well-being are another (Sherkat and Ellison
1999; Yeniaras and Akarsu 2017; Bertelli et al. 2020); and social capital is yet another (Sherkat and
Ellison 1999; (Sherkat and Ellison 1999). Furthermore, according to Farrag and Hassan (2015) and
Chebotarov and Chebotarov 2020, among other consumer and economic behaviors, religiosity (in
its different aspects) can affect fashion trends, entrepreneurship, and other consumption behaviors
(e.g., Nayar et al. 2010). The subject of religion's impact on various facets of people's lives and
decisions is quite broad and also relies on its intensity. The literature on how religiosity impacts
cultural involvement and consumption (Katz-Gerro 1999; Katz-Gerro and Jaeger 2012; Greeley 2001;
Van Eijck 2011; Montoro-Pons and Cuadrado-Garca 2015) shows that religiosity has an impact on
both. According to a 1999 article by Katz-Gerro, one of the factors that positively correlates with
engaging in high culture is going to prayer center. It is specifically noted in Tally Katz-Gerro, Mads
Meier Katz-Gerro, and Jaeger's (2012) study that there is a favorable relationship between religiosity
and cultural adulation (and that this influence is comparable to that of important socio-economic
factors such as education and socioeconomic status.
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Religion and cultural consumption are a significant study that should not be disregarded (Montoro-
Pons and Cuadrado-Garca 2015). The authors point out two ways that religiosity might affect what
people consume and how they engage in culture. Religiosity is interpreted in a way that is relevant
to group membership and interpersonal relationships. This is in reference to the religious
participation effect, which is the idea that joining religious social networks has positive effects on
humans. The strength of one's devotion to one's opinions and beliefs is the second way it occurs. In
this regard, religion can have a significant impact on moral beliefs, as well as attitudes toward one's
culture (in a selected context) and personal choices towards taking part in particular cultural
activities, etc. Due to social and network factors, the first factor raises the likelihood that people will
participate in cultural activities. However, it is also noted that while the second factor, beliefs,
lessens this likelihood, greater commitment in religious rituals may leave less time for other cultural
activities.
Religion and Well-being in Bangladesh
Research has also examined the connection between religion and well-being in Bangladesh, which
adds to the growing body of academic work on well-being in the Global South (Diener et al. 2013;
Shams 2016). Bangladesh is a particularly suitable setting for studying well-being dynamics because
it presents a variety of well-being conundrums that each reflect a unique facet of the Easterlin
paradox (Easterlin 1974). Bangladesh reported higher levels of satisfaction in the 1990s than many
other nations, such as the UK, where people have substantially better per capita incomes and access
to a wider range of essential services and good health (Worcester 1998). According to Devine and
Wood (2017), the nation has significantly improved socioeconomic conditions since the 1990s,
making it a success tale for international development on a larger scale. Despite this, however, it
appears that levels of perceived contentment are dwindling (Asadullah and Chaudhury 2012). and
that rising living levels are affecting residents' expectations and demands for their own well-being
(Diener et al. 2013). Bangladesh's early years of state formation have been firmly grounding in a
dedication to secularism, and early publications on religion, most notably Islam, highlighted the
flexibility and syncretic nature of that faith (Uddin 2006). The interactions between the country's
predominant Muslims and adherents of other religions are a clear indication of the unsettled nature
of these issues. In Bangladesh, Muslims make up over 87% of the population. Hinduism is by far
the most prevalent minority religion in the nation, with the remaining 13% belonging to a variety
of other religions. In Bangladesh, religion is known as dharma, which comes from the Sanskrit word
dhr, which means to maintain, uphold, or perpetuate (Mahony 1987). Dharma, however, refers to
more than just "religion," According to its etymology, dharma describes the "correct cosmo-moral
ordering" of things (Inden 1985). To our knowledge, these findings are the first to quantitatively
examine how religious identification affects people's self-reported happiness in Bangladesh.
Second, our study makes a significant contribution to a body of literature that is predominately
composed of Western experiences and conceptions of religion because the analysis is grounded in
Bangladesh. Finally, the article adds to the expanding but yet underdeveloped body of knowledge
about happiness and well-being in the Global South.
The Negative Effects of Religion on the Economy
According to the secularization theory, economic modernization weakens religion. Secularization
is the process wherein religion becomes less significant in both public policy and people's daily
lives. Sociologists say, the rise in significance of science and technology led to secularization.
Theoretically, people no longer require supernatural explanations and mysticism to provide them
with guidance in their daily lives as more and more questions even existential ones are now being
addressed by scientific reasoning. The government of Bangladesh now base their choices less on
religious dogma and more on scientific study, guidance, and technical breakthroughs. As a result,
religion's effect on civilizations has been declining over time. While modernization weakened
religion, it has been argued that religious conviction had a detrimental effect on the growth of the
economy. Why? because, in comparison to religion and spiritualism, modern science and
technology are thought to be considerably more crucial for economic development. The rationalist
worldview that underpins science and technology is said to be destroying traditional religious
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beliefs. Because they fear having their religious and cultural practices eliminated or changed,
nations with disproportionately high levels of religiosity are said to be antagonistic to economic
progress. They might see less economic growth and/or prosperity as a result than countries that
value secularization and modernism.

Comparison

God and Globalization in India

India has grown to have a major role on the global scene as a country with some of the fastest and
most persistent economic growth in recent decades. The majority of Indians practice Hinduism,
Nanda (2008) explores the emergence of a new Hindu "ultra-nationalism" and its impact on the
nation's economic development. India has experienced a fascinating mingling of Hinduism with the
neoliberal ideology driving the spread of capitalism and this has been fueled by the country's
expanding middle class. Nanda refers to this new Hindu capitalism as the "State-Temple-Corporate
Complex" and asserts that it now possesses impressive political and economic power. According to
studies, the urban middle class in India has become more religious than its less educated, less well-
educated peers, contrary to what the secularization theory anticipated would happen. According to
Nanda, the middle class, for the most part, accepted the opportunities presented by globalization,
refuting the notion that this is a defensive reaction to modernization and/or Westernization.
Instead, conflict between the increased affluence and prosperity enjoyed by the middle class and
the traditional Hindu belief in renunciation of materialism is to blame for the rise in religiosity.
People want to benefit from economic growth and modernization, but they also do not want to feel
as though they are abandoning the fundamental principles of their religion. Modern "business-
friendly" iterations of Hinduism today try to justify the goals and success of the middle class and
give them permission to function in a globalized consumer economy as a response to this.
Additionally, Hindu principles are linked to economic development by Indian politicians and the
media, frequently to the prejudice of other religions and political systems.

Figure 5: Religious Influences on Economic Development in India and East Asia

comparieon \
Development East Asia India
Religion's influence on growth Confucianism and capitalism Hinduism and economic growth

Capitalism in East Asia

The tiger economies of East Asia, which include Hong Kong, South Korea, Singapore, and Taiwan,
have successfully industrialized their economies and attained significant rates of economic growth
over the past few decades. Particularly recently, China has emerged as a major industrial nation.
Some sociologists contend that religion may have had a comparable role to Calvinism in the growth
of capitalism in 17th-century Europe given the flourishing nature of capitalism in East Asia.
According to Redding (1990), Chinese businesspeople exhibit a "spirit of capitalism" similar to that
described by Weber. However, rather than deriving from Calvinism, it is a result of Confucianism,
an old Chinese philosophical tradition. Confucian principles highlighted the value of diligence, self-
control, thrift, and a strong dedication to learning and personal development. Specifically, post-
Confucian adherents in East Asia were pushed to adopt a capitalistic attitude by the virtues of
devotion to one's profession and adopting frugality in matters of expenditure. As a result,
productivity rose, capital grew, and the "Tiger Economies" eventually achieved the economic
success they exhibit today.
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Relationship Between Religion and Economic Development

Globalization has resulted in economic expansion over the world, including in nations with sizable
religious communities. These further refute the notion that religion and modernity are incompatible
and that religion's existence necessarily retards economic growth. India, East Asia, and Latin
America offer three examples of how religion may both positively influence economic development
and the other way around. The influence of religion on economic growth calls for a comprehensive
perspective that combines economic theory with knowledge of socio-political systems, taking into
account the econometric challenges presented by quantifying religious processes. It is crucial for
development policy to view religion as spiritual capital and recognize the role that religious
network externalities play in promoting economic development. Research on religion and economic
growth is thriving today and covers all these many issues. Micro-level social anthropological
investigations are becoming more and more general. Many of these focus on social characteristics
that, to an economist, may seem strange, such as ritual and religion for instance, the issue of
expanding India's economy closely relates to understanding the complex of Hindu religious beliefs
as they are practiced at the rural level. This is just one of many instances that may be used to
demonstrate that development economists operate in the dark unless they are familiar with the
pertinent socio-political literature. (Epstein, 1973, p. 6). Times have changed since Scarlett Epstein
initially bemoaned economists' overall disregard for the significance of religion in the analysis of
economic development. Researchers studying the economics of religion have seen that religion is
becoming more resilient in both developed and emerging nations, influencing both political will
and public opinion globally (Iannaccone, 1998; Stark and Finke, 2001; Glaeser, 2005). Studies have
examined how religion influences growth, focusing on specific religious traditions like Islam,
Hinduism, or Catholicism (Guiso, Sapienza, and Zingales, 2003; North and Gwin, 2004; Noland,
2005; Barro and McCleary, 2003; Glahe and Vorhies, 1989; Kuran, 2004; Sen, 2004; Fields, 2003. Other
research has concentrated on how religion affects fertility (Lehrer, 2004; McQuillan, 2004). Research
examines how religion affects politics (Glaeser, Ponzetto, and Shapiro, 2005), as well as the function
of religious institutions (Dehejia, DeLeire and Luttmer, 2005). Other research, ranging from
economic growth to religion, looks at how the causation might operate in the opposite direction
(Berman, 2000; Botticini and Eckstein, 2005; Goody, 2003). To explain how religion and development
are related, a number of theories have been put forth. The rational choice approach to religion and
development is first represented by some theories. This method takes into account religion's
adaptability as a reasonable economic reaction to changes in the political, ecological, and economic
contexts in which religions function. Numerous additional structural theories also take into account
familial socialization, societal networks, and a belief in extraterrestrial or supernatural forces.
However, regardless of the scholastic tradition from which one approaches the study of religion,
analyzing the relationships between religion and development presents significant challenges like:
*  To comprehend the endogenous relationships between religion and economic growth.

*  To consider the approaches and methods required to quantify these relationships.

*  To assess the impact of religion on development policy more broadly.

How Development Can be Supported by Religious Traditions in Bangladesh

It is one thing to investigate the relationship between religion and development, but quite another
to take it for granted and look for ways that religion may aid in social reform, address economic
development, and advance general human wellbeing. It appears the major religions, in terms of the
number of adherents, do not oppose growth as long as it benefits the populace, particularly the
underprivileged, exploited, vulnerable, and so forth. Most religions have no issues with things like
achieving food self-sufficiency, modern education, including female education, assuring work and
earning a living wage, providing adequate health services, satisfying fundamental requirements
like housing for everyone and reducing poverty. Since the capitalist system only helps a small
portion of the population, religious experts are now seriously challenging the system's obsession
with profit maximization as its end objective. It is not in keeping with the holy spirit for economies
in emerging markets to grow more quickly if income disparity is rising across the board and
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endangering human welfare in general. Interreligious dialogue on new global issues such violent
wars, climate change, gender inequality, and exclusionary growth phenomena has intensified.
Global religious leaders gathered at the World Bank in early 2020 to advocate for and make a
commitment to eradicating extreme poverty by 2030. The Filipino Cardinal Luis Antonio Tagel,
former the head of Caritas International, exhorted the business leaders to help address poverty by
including the poor in their vision and mission statements, and produce the goods and services they
need. The Roman Catholic Church's position is also not blindly pro-business rather it calls for
businesses to seek to reduce poverty and abandon the unrestrained chase of wealth. In many regions
of the world, religious organizations are using their limited financial resources in various ways to
combat poverty and vulnerability in order to set an example for others. According to the Muslim
faith, it is important to pursue productive endeavors, put in a lot of effort, make money, distribute
wealth fairly, be honest and just, and have the legal right to inherit property in connection to one's
objectives in terms of wealth. Allah (God) has promised that whosever does righteousness, whether
male or female, while he is a believer, will be surely given a good life not only in this world but also
hereafter. This verse encapsulates, in essence, the value of human progress and welfare in this world
to receive its rewards in the world after (Al- Quran, Surah An-Nahl, Verse: 97).
Similarly in Hinduism, Swami Vivekananda (1863), a renowned Hindu philosopher, has
emphasized the importance of work that is sincere, committed to the welfare of others, and intended
to set one free to achieve spiritual freedom. Individuals' behavior and interactions are influenced by
their religious views, various components of their religion, personal religious convictions, or even
traditional values. Strong religious opposition to vaccination programs existed in some countries,
and the government had to launch numerous informational and outreach campaigns to dispel these
misconceptions by demonstrating that religious opposition to vaccination is unfounded because it
lowers morbidity and mortality rates. Religious leaders generally advocate entrepreneurship,
saving, and other forms of capital creation, as well as social capital, environmental protection, and
the growth of human capital. Today, many adherents of various religions care about the community
they live in and do not view religion solely as a meditative activity. This mindset is the result of
both institutional and non-institutional education and learning, and it positively contributes to
social and economic advancement. According to a global poll, 65% of participants felt at home and
strongly identified with religious beliefs. Given the significance of religion in people's lives,
developmental thought must take religious practices and beliefs into account. If required, this
discussion must take place if the dominant religious perspective attempts to thwart social change.
Religious beliefs should be honored because religion plays an important role in people's lives.
Since everyone in society is impacted by development in some manner, the process should be
informed about religious norms to maximize its results. However, no favor for one religion over
others should be made in our society, where many different religions are practiced. All religions
convey similar ideas, such as integrity, hard effort, and tolerance. Religious teachings are still
important for the growth of just, equitable, and inclusive societies in the modern world, where
corruption is pervasive and has not decreased even during this Covid period, waste of public
resources and money is a popular trend, the environment is in danger, and core human values are
eroding.
The Value of Religious Education
We are aware that religion is a worldwide phenomenon with numerous schools of thought. Religion
is a cohesive system of ideas and behaviors that are related to sacred objects, that is, to the way in
which things are set apart and forbidden, according to the various definitions and interpretations
of religion that have been given by different people. Some people think that religion represents a
perspective on superhuman abilities. In Bangladesh, every person enjoys the freedom to practice
the religion of their choice, making Bangladesh a secular nation. Religion is regarded as magnificent
and of enormous significance in Bangladesh. Religious education has received current
acknowledgment inside educational institutions such as schools and is valued as a vital component.
In Bangladesh, performing good deeds, treating others with respect, working hard and being
committed to one's job duties, tasks, and performances are all seen as important lessons learned
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through religious education. People can now understand the value of religious education, how it is
implemented in schools, the relationship between religion and peace, the diversity of religions, and
how caste and religion affect education.

Religious education has become more popular in educational settings like schools and universities;
it is a subject that is taught at different levels. Religious and moral education, which combines
religion with morality, is known as religious education in primary schools. Religious education is
non-compulsory in high schools (Baamphatlha, 2013). Religious values include having confidence
in God, seeking to understand him, worshiping him, reading religious texts, engaging in prayers
and rituals, fearing the wrath of God, and following the moral guidelines outlined in religious
writings. Going on a pilgrimage, leading a simple life, having faith in religious leaders, speaking
the truth, visiting sacred sites, and carrying out good deeds are some of the external behavioral
aspects associated with religious principles. Religious education is practiced in educational
institutions to inform people about various religions, including their practices, beliefs, norms,
traditions, and values. It also informs people about the teachings and knowledge that various
religious leaders and books impart to people, as well as the importance of leading a simple life and
achieving good deeds. The key ideas that have been discussed in educational institutions about
religious education include the acknowledgement of all relevant knowledge and information that
is essential to a human being's life. The individual should strive to develop his personality, to be
raised out of the unstructured sub-conscious mass into a well-defined and appropriately formulated
structure, to create a well-defined human being, and to develop into a definite and precise self-
conscious person. One should always walk the path of truth, honesty, ethics, and uprightness.
Understanding religion is important for the development of a rational mindset, way of thinking,
ideas, and concepts. Religious education also covers knowledge on numerous health issues, social
integration, and environmental sustainability.

Religion and Peace

Religion and peace are closely related; all major world religions emphasize nonviolence, peace, and
submission. However, when religion turns into a motivator for violence, people must take the
situation into account and assume responsibility and consciousness for reconsidering its principles
of peace, particularly in Asian subcontinent countries where religion is practiced by the majority of
the population. The need to examine these principles along with the specific location where violent
acts typically occur is regularly and universally significant. Since the survival of civilization
depends on a strong educational system as well as religious beliefs, cultures, norms, ethics, and
values, the necessity to continually reexamine the concept of peace is vital to the enterprise of
education in the modern day. According to current meticulous research, cataclysmic events are
more likely to occur as a result of global warming. Rising sea levels will increasingly overwhelm
coastal cities, destroy island states, and displace or relocate millions of people. Social scientists make
the case that in settings of this nature, violent conflicts should be expected (NCERT, 2007). Educators
need to understand that fundamental change is necessary and that methods will need to adapt to
the cultures that have been freed from the violent conduct that they had previously incorporated
without qualification. Certain subcultures undoubtedly have beliefs and norms that go beyond
those that are a natural part of their own history with the advent of modernity. These universal
standards and beliefs, which culture groups are required to uphold, include things like respect for
nature and equal rights for men and women. It is decisive that teachers in educational institutions
educate students about the relationship between religious education and peace through religious
education. Because disagreements, conflicts, and controversies occasionally arise but should always
be settled peacefully, educators must instill in their students the value of maintaining peace not just
within educational institutions but also in their communities at large. People from various religious
backgrounds occasionally engage in disagreements, arguments, controversies, and disparities that
may or may not take on a significant form; as a result, these attitudes and behavioral traits should
be avoided, and peacemaking should be practiced as a result of comprehending religious education
(NCERT, 2007). It is believed that one's primary focus is their religion. Religion is constant, all-
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pervasive, universal focus on and knowledge of the human being. Religion is a widespread and
complete institution. Both historically and currently, it can be found in all nations and societies.
However, religious beliefs and practices are far from being uniform. The economic endeavors,
political affiliations, transactions, production, businesses, and educational jobs are affected and
constrained by religious dogma. (2021 BD Society and Social Change).

Figure é: Key Dimensions of Religion's Role in Social and Sustainable Development

Religion &
Development

Religion and Peace Caste & Religion in Education Sustainable Development Social Justice & Corruption
Promotes nonviolence and peaceful coexistence Promotes inclusivity and equity Ecological, social, and economic transformation Spiritual ethics counter inequality

The Impact of Caste and Religion on Education

There has been a great deal of research done on the different types of characteristics of learning and
education of people in Bangladesh, including the enrollment of children in school, their
participation in teaching-learning methods, their involvement in extracurricular activities, and the
primary issues that they experience as a result of which they even discontinue their education and
drop out of school. The vital question pertaining to the variations in school enrollment rates between
communities has not been thoroughly investigated. The primary area of inter-group discrepancies
in school enrollment rates in Bangladesh also needs greater study, more in line with contemporary
research awareness on topics of civilization and educational attainment in other civilizations
(Borooah & lyer, n.d.). Investigations need to be done to determine whether and how much caste,
other socioeconomic factors, and religious affiliation such as Hinduism, Islam, scheduled tribes, and
other backward classes were factors in children's enrollment in schools in Bangladesh.

These are two concerns that are deeply ingrained in this issue. First, because societies and people
differ from one another in terms of their respective religions, cultural values, conventions, beliefs,
attitudes, and other factors, there may be intercommunity discrepancies between societies in the
enrollment rates of their pupils in schools (Borooah & Iyer, n.d.). Many international students now
travel abroad to pursue their education, and in certain circumstances, they experience
discrimination from educators and other students at international colleges because of their religion,
skin, norms, values or cultural traits even language also. In particular, when a person sees caste-
based distinctions within an educational institution, it is upsetting and illegal as well. The effect of
religion and caste on education can prove to be unconstructive and make learning dull and tedious.
Caste, color, gender, creed, race, religion, ethnicity, or socioeconomic background should not be
used as grounds for discrimination; instead, one should make an effort to ensure that religion and
caste have a beneficial influence on education.

Role of Religion in Solving the Problems of Sustainable Development

The idea of sustainable development posits three elements: economic, environmental, and social
(Mensah and Castro, 2004). Environmental and social factors may receive less consideration during
the formation of strategies and plans because the economic factor is typically considered. The state
of the place in which people live and the course of environmental and human development are,
nevertheless, determined by the way in which people interact with their surroundings. The Regional
Summit on Inter-religious and Interethnic Dialogue that was hold at Albania in 2004 made a
significant contribution to the broadening of the dialogue among different peoples, cultures and
civilizations. It claimed that tensions and complaints have frequently arisen as a result of strained
relationships amongst the religious communities in the area. Religion must not only be a part of the
solution, but also not be the problem. To appreciate cultural variety, it is necessary to protect space
for different religious beliefs. In an effort that upholds their core principles and has promise for
humanity, the many religions should be able to converse with one another and contribute to societal
discourse. The region's sustained interreligious cooperation and engagement must be based on
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dialogue. All religions spread a message of harmony, fairness, and human unity. Like other leaders
in civil society and the community, religious leaders have the capacity to have a morally good
impact on how people in society perceive one another and relate to one another. The problem of our
day is to reconcile differing religious perspectives. This calls for raising awareness among the
populace and the government of the need to respect the customs surrounding the usage of religious
symbols, images, and expressions. This is why it's important to develop in the next generation an
attitude of inclusivity, encouraging forgiveness instead of hatred, fostering tolerance and
understanding rather than conflict and violence, bolstering civic education, and upholding human
rights.

High level of Income Disparity, Social Injustice, Corruption, and Shadow Economy in the
Population

We know, supporting and securing social justice for the poor is a vital component of religion. While
government development projects are focused on the financial aspect of the issue, religious leaders
and institutions frequently pay close attention to the spiritual status of individuals. The widespread
anxiety about world issues and the challenges of overcoming poverty sidelined this division.
Between government development projects and religious organizations, there are certain issues,
though. For instance, social inequality and income inequality are both very severe in Bangladesh.
This issue is mostly related to the widespread corruption and the rising influence of those who are
corrupt. As aresult, the nation needs to make some adjustments to its state policy in order to legalize
the economy. These modifications must to be made not just to legal papers related to regulation and
the development of stimulus for legitimate enterprise, but also to cultural patterns. In systems of
religious upbringing, education, culture, and art, these patterns are being realized. And using this
technique, a person ties his or her behavior and practical activities to their success in life. The classic
and widely used models of preventing corruption typically presuppose the creation of suitable
economic instruments (model of resources allocation taking into account corruption, corruption
with a hierarchical structure, corruption restriction, exchange of popularity for a bribe, collective
reputation). Moving away from simply economic analyses of the corruption issue and toward the
use of religious, cultural, and ethnic instruments of social control rather than the instruments of
state policy (high salaries for officials, fines, penalties, and anti-stimuli) is crucial.

Provision of Education and Literacy

Another significant problem is the lack of focus on reforming the educational systems across nations
to guide youth toward sustainable human development and inspire self-aware resource restriction.
Today, the primary prerequisite for developing a mindset for sustainable human growth is a
sophisticated, multilayered system of religious upbringing. Only the system of religious upbringing
may become the base for creating people's perspectives on the system of values, which meets the
notion of sustainable development, due to the extremely high level of mistrust in public authorities,
politicians, and political party programs in Bangladesh. If we compare the current state of affairs in
Bangladesh to those in other nations, there aren't many differences. Because there is no
comprehensive educational system that encourages conscious self-restriction of necessities, human
values are now substituted in childhood. The transformation of a man into a measureless consumer
of things allows him to maximize their quantity while also achieving his personal aims. One of the
most critical and challenging objectives of state policy in the area of human development is to
comprehend moral-religious upbringing. There are numerous explanations for this challenge. The
first is the demonstrably challenging nature of studying the evolution of human ideals and the
history of human growth. The second reason is that the dominant paradigms, beliefs, views, and
rules of society have an impact on historical research and typically prevent a thorough
comprehension of the occurrences. A person's religious upbringing is a collection of moral
principles based on their belief in God that have been ingrained in them by their family, school,
environment, and emerged in their social interactions. The goals of religious education include the
formation of a morally upright individual and a society as a whole. They entail educating
individuals at all ages about the accepted religion doctrine and right moral principles, which serve

74


https://ijsir.org/index.php/IJSIR/index
https://doi.org/10.63125/ev1csz66

International Journal of Scientific Interdisciplinary Research
Vol 6, No 1, March 2025
https:/ /doi.org/10.63125/ev1csz66

as the cornerstone for moral conduct throughout a person's entire life. As a result, today's focus
should be on developing a sophisticated, multilayered system of religious education that is targeted
at the local level in order to instill a mindset of self-sufficiency.

Existence of Interethnic and Civilizational Conflicts

Religion does not condemn using force to combat evil in society as a worldview that is focused on
the creation of the world (Ryabykh, 2009). The public relations system, which promotes injustice,
aggressiveness, thievery, and the exploitation of human feelings, is incompatible with a man's
conscience. Human civilization should continually work to uphold kindness because it is simple for
evil to act by relying on a man's misdeeds. The goal of the religious confessions is to try to secularize
the conflict, which is to free a conflict between national communities from a religious ingredient, in
situations where the conflicts exhibit pronounced ethnic and religious character. In areas with tense
relations between the populations, it is extremely crucial to take this action. For instance, the
violence in places like Chechnya and Nagorno-Karabakh was able to be secularized thanks to the
Russian Orthodox Church. Religious organizations have a potential to promote peace as a result of
this secularization.

METHOD

This study adopts a qualitative research methodology based on a systematic literature review and
contextual analysis. The research explores the intersection of religion, social values, economic
transformation, and sustainable development through the lens of secondary data, including peer-
reviewed journal articles, government publications, global development reports, and religious texts.
Sources were identified through structured keyword searches in academic databases such as JSTOR,
ScienceDirect, Google Scholar, and SpringerLink using terms like “religion and development,”
“religion and sustainability,” “religion and social change,” “religiosity in Bangladesh,” and “economic
effects of religion.” The selection criteria included studies published between 2000 and 2024 to ensure
both historical depth and contemporary relevance. Preference was given to interdisciplinary studies
that incorporated economics, sociology, theology, and development studies. The PRISMA
(Preferred Reporting Items for Systematic Reviews and Meta-Analyses) framework guided the
selection process to ensure transparency, replicability, and comprehensive coverage. A total of 115
scholarly sources were included in the final synthesis.

To enrich the contextual analysis, this study also employed a comparative case analysis approach
by examining international examples such as the role of Hinduism in India’s economic rise and
Confucian ethics in East Asia’s development trajectory. These cases were selected for their relevance
in highlighting how deeply embedded religious worldviews can co-exist with, or sometimes
catalyze, economic modernization. The Bangladesh-specific context was emphasized through the
inclusion of policy documents, national census data, and regional development assessments
published by international organizations like the World Bank, UNESCO, and UNDP. The
theoretical framework underpinning this study draws from social value theory, systems thinking
in sustainability science, and institutional theory in development studies. The analysis was
inductive and interpretive in nature, seeking to synthesize theoretical insights and real-world
practices. This approach was suitable for addressing the study’s aim of understanding how religion
can function not only as a socio-cultural force but also as a developmental tool in shaping inclusive,
equitable, and sustainable futures.

FINDINGS

The literature reveals a consistent, though complex, relationship between religion and individual
well-being, with implications for national development policy. Studies suggest that religious
participation is positively associated with subjective well-being, social harmony, and life
satisfaction (Diener, Tay, & Myers, 2011; Hackney & Sanders, 2003). For example, those who attend
religious services regularly report higher levels of life satisfaction and lower levels of depression
across diverse cultural settings (Oishi & Diener, 2014; Smith, McCullough, & Poll, 2003). This
connection is particularly evident in developing countries like Bangladesh, where spiritual
engagement is often woven into daily life and where religion can satisfy fundamental human needs
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such as identity, belonging, and purpose (Tay et al., 2014). Research on Bangladeshi populations
indicates that well-being is not solely linked to material wealth but is significantly shaped by
cultural and religious values (Shams, 2016; Joshanloo, 2013a). These findings underscore the value
of integrating spiritual and ethical dimensions into broader socio-economic planning frameworks.

Religion also plays a critical role in shaping values that support pro-social behavior and community
engagement, which are essential for sustainable development. The literature highlights how
religious teachings often promote altruism, honesty, self-restraint, and cooperation—values that
correlate with sustainable behavior (Schwartz, 1994; Steg & Vlek, 2009). For instance, self-
transcendence values such as universalism and benevolence are more commonly embraced among
religious individuals, which in turn fosters environmental stewardship and civic responsibility (de
Groot & Steg, 2007; Schwartz, 1995). In Bangladesh, where faith-based organizations are central to
community life, religious teachings can mobilize collective action for social causes such as poverty
alleviation, education, and public health (Kanu, Baker, & Brownson, 2008). Moreover, comparative
studies indicate that values embedded in religious systems —like those seen in Confucian East Asia
or Hindu-majority India — can also support innovation, discipline, and productivity, contributing to
sustained economic growth (Redding, 1990; Nanda, 2011). However, the findings also reflect
contradictions in how religion interacts with development, particularly concerning income
inequality and political mobilization. Research shows that religious communities often hold more
conservative values, and religious individuals may support less redistribution of wealth, even when
they are economically disadvantaged (Alesina et al., 2011; Hoffmann, 2013). The “religiosity
paradox” suggests that while religion may offer psychological relief and community support to the
poor, it can simultaneously reinforce acceptance of social inequality (De La O & Rodden, 2008;
Jordan, 2014). For example, in Bangladesh, high religiosity can sometimes contribute to political
inaction among impoverished groups, as moral beliefs are prioritized over material redistribution.
This phenomenon limits the mobilization of religious constituencies for structural change,
especially in contexts with weak institutions and low trust in government (Kuziemko et al., 2015;
Trump & White, 2015).

Figure 7: Multi-Dimensional Contributions of Religion to Sustainable Development and Social Well-Being in
Bangladesh
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The findings also indicate that religious education plays a nuanced role in shaping sustainable
human development. In Bangladesh, religious education is widely practiced across institutions and
is valued for instilling moral virtues such as honesty, peace, and respect (Baamphatlha, 2013). These
educational frameworks not only support ethical development but also help preserve cultural
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identity amid globalization (Switkiewicz, 2020). However, religious education is not without
challenges. When it is exclusive or dogmatic, it may hinder intercultural dialogue and limit scientific
literacy or innovation adoption (O’Brien & Noy, 2015; Johnson et al., 2015). Therefore, balancing
religious instruction with secular, science-based education is essential to ensure that development
is both inclusive and forward-looking. Encouraging inclusive religious education that promotes
interfaith respect and civic engagement may foster resilience in young populations, especially in a
pluralistic society like Bangladesh. Finally, religion’s role in institutional and economic reform is
increasingly acknowledged in development studies. Faith-based organizations have historically
contributed to social welfare, including healthcare, education, and poverty alleviation (Guiso,
Sapienza, & Zingales, 2003; Sachs, 2005). In Bangladesh, Islamic financial systems and microfinance
initiatives led by religiously motivated institutions have empowered rural populations, particularly
women, to become economically active (Vatta, 2003). Moreover, religious leaders are increasingly
advocating for environmentally responsible behavior and social justice, aligning with global
sustainability goals (Mensah & Castro, 2004; O’'Brien, 2018). However, the effectiveness of these
interventions depends on the degree to which religious institutions collaborate with governmental
and civil society actors to implement inclusive policies. As such, religion is not merely a private
belief system but a public force that, when properly engaged, can contribute meaningfully to both
economic modernization and the pursuit of sustainable development.
DISCUSSION
Although the sustainable development goal (SDG) recognizes that inequality takes many forms,
income inequality has received the most attention in the economic literature on religion. Most
research use religious factors as the explanatory variables and consistently find a link between
wealth inequality and religion (Barber 2013; Norris and Inglehart 2004; Solt 2014; Solt et al. 2011).
However, the inverse causality patterns are also conceivable. There is a lot of data to imply that
religious people have different preferences for economic redistribution than their secular
counterparts (Alesina et al. 2011; Bénabou and Tirole 2006; Guiso et al. 2003; Scheve and Stasavage
2006; Stegmueller 2013). Furthermore, compared to non-religious individuals, religious people,
especially the religious poor, tend to be more traditional in their moral beliefs (Hoffmann 2013;
Saroglou et al. 2004). The claim is that religiously based ideologies and values divert poor people's
attention away from material concerns and toward traditional values and morals (De La O and
Rodden 2008), which results in greater support for conservative parties and hinders the political
mobilization of redistributive parties (Jordan 2014) (SOCINIIDEA1). According to De La O and
Rodden (2008), poor religious people's choices for morals appear to prevail above their preferences
for redistribution for economically sophisticated democracies. There are more ways that religious
beliefs might influence people's preferences and attitudes, and consequently, inequality. For
instance, religious people might experience psychic benefits from their religion that protect them
from the psychological burden of social insecurities (see also Dehejia et al. 2007) (SOC-INI-IDEA?2)
or they might object to welfare spending because it separates work from reward (Bénabou and
Tirole 2006) (SOC-INI-IDEA3). Additionally, religious groups offer monetary benefits to their poor
members (Hungerman 2005), which could eliminate the need for social welfare programs and state-
provided social insurance (Dehejia et al. 2007) (SOCINIACT1).
Huber and Stanig (2011) further suggest that voter coalitions between wealthy and impoverished
religious people and church-state financial separation work to reduce the need for welfare
expenditure from religious people (SOCINIACT?2). In order to reduce taxes (and hence state
redistribution), rich and poor religious people thus create electoral alliances, with the rich
compensating the religious poor by making charitable contributions to the churches. The religious
poor benefit from these donations, but not the secular poor (Huber and Stanig 2011).
In order to maintain their position of authority and prestige or for other reasons, religious actors
may also be opposed to the creation of comprehensive social welfare regimes (Jordan 2014) (SOC
INI ACT3). Growing qualitative data suggests that religious actors were crucial in influencing the
creation of distinctive social welfare regimes (Jordan 2014; Kahl 2005; van Kersbergen and Manow
2009; Manow 2004). Up until now, empirical evidence on the connection between religious factors
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and preferences for redistribution, voting patterns, and attitudes toward the welfare state has

almost exclusively come from industrialized economies and has been correlating rather than causal.

Additionally, recent research indicates that the demand for redistribution may be influenced by

confidence in the government (Kuziemko et al. 2015) or the psychological urge to defend and justify

current social institutions (Trump and White 2015). Therefore, a lack of demand for redistribution
among the religious poor may partly be attributed to lower levels of government confidence or
stronger system justifications.

Strategies and Implementation

A recent empirical study demonstrates that although technical advancement and globalization have

contributed to the widening of the labor income distribution, the stark cross-country heterogeneity

is probably caused by variations in institutions and policies. The following policy and institutional
implications are drawn as a result of this:

v Education policy are important. Reducing inequality is aided by policies that boost upper
secondary and university graduation rates and support equal access to education.

v' Institutions and labor market policies that are well thought out help lower inequality. A
relatively high minimum wage helps to reduce inequality by reducing the distribution of labor
income, but if it is set too high, it may hurt employment. By assuring a more equitable
distribution of income, institutional structures that support trade unions also tend to diminish
the disparity in labor pay. Reforms to job protection that make permanent and temporary
contracts more equitable in their provisions reduce income inequality by reducing wage
disparity and maybe by increasing employment as well.

v' By increasing employment, removing restrictions on the product market that hinder
competition can lower inequality in labor income. The empirical data supporting the
relationship between product market reform and earnings distribution are fairly fragmented.

v" Policies that support immigrant integration and combat discrimination in all its manifestations
lessen inequality.

v’ Systems of taxation and transfers are crucial in reducing overall income disparity. Transfers
account for 75 percent of the OECD's overall average reduction in inequality. Cash transfers'
ability to redistribute income, however, differs greatly between nations, which is a reflection of
both their size and progressivity. Cash transfers are tiny in quantity but are heavily
concentrated on the neediest people in some nations (e.g., Australia and the United Kingdom
to a lesser extent). In several other countries (like France or Germany), substantial transfers with
poor progressivity tend to divide income more evenly over the life cycle than between
individuals.

v Personal income taxes are often progressive, but social security contributions, consumption
taxes, and real estate taxes are typically regressive. However, progressivity could be improved
by reducing tax expenditures that mostly benefit wealthy groups (e.g., tax relief on mortgage
interest). Additionally, eliminating additional tax breaks like the carried interest deduction,
stock options, and reduced taxation of capital gains from the sale of a primary or secondary
house will boost equity and enable a growth-promoting reduction in marginal labor income tax
rates. Additionally, it would lessen tax dodging strategies used by high-income individuals.

The following examples highlight the complementarities and trade-offs between reducing

inequality and fostering economic growth, in addition to the research on the effects of policies and

institutions on gross domestic product (GDP) per capita, which serves as the foundation for the
growth-enhancing reform suggestions made in Going for Growth: Many programs have a double
benefit since they lower income inequality while also increasing long-term GDP per person.

Examples include promoting the accumulation of human capital, minimizing the dependence of

educational potential on social and personal conditions, removing the dichotomy between the labor

market, and encouraging female labor market involvement. In terms of taxes, cutting tax
expenditures, for example, for housing investments, advances equitable goals while also enabling
growth-friendly reductions in marginal tax rates.
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Evaluation

A trade-off between lowering income inequality and increasing GDP per capita may be required by
a number of initiatives. Administrative extensions of collective pay agreements, for instance, may
lessen the disparity in wage rates amongst workers, but if they raise labor costs too high for
particular firms, they may impair productivity and competition, and they may even result in job
losses. Improvements in the incentives to work, save, and invest would result from changing the
tax mix to less-distorting taxes, especially moving away from labor and corporate income taxes and
toward consumer and real estate taxes, but this move could harm equity. This trade-off can be made
easier by using cash transfers intended for lower-income people. Finally, certain measures taken to
increase GDP per capita have conflicting effects on income disparity. For instance, avoiding very
large and protracted unemployment benefits may increase employment over time but also broaden
the income distribution among workers, having a shaky overall impact on inequality. The same is
true for maintaining moderate minimum wages.

Innovation and Economic Modernization

Both religious and scientific theories offer explanations for things that occur in the real world. As a
result, scientific theories about how the universe works can clash with religious beliefs (O'Brien and
Noy 2015) (ECON-INN-IDEA). Due to the belief that scientists are "playing God" by meddling with
nature, ardent believers are prone to reject scientific answers (Brossard et al. 2009). According to
Johnson et al. (2015), the negative correlation between religion and innovation or science does not
necessarily mean that religious people are less knowledgeable or interested in science. However, it
shows that more religious persons have much lower levels of confidence in science. According to
Nisbet (2005), religious persons are less receptive to material that attempts to raise scientific
understanding than their non-religious counterparts, which is consistent with this study.
Sustainable development, ecological thinking, participatory and ongoing innovation, and inventive
leadership are key desired characteristics of contemporary innovation. Only new principles, new
institutional frameworks, and ultimately a shift in human behavior can lead to sustainable success.
Sustainable innovation is defined as creative endeavors that adhere to moral, social, economic, and
environmental sustainability ideals. This strategy includes chances for practice's sustainable
growth, fresh viewpoints on inventive actions, and leadership.

Strategies and Implementation

Three main factors are taken into account when defining social innovations:

1. Usually, novel combinations or hybrid mixtures of already existing elements are present. (Most
often, social innovations do not entail the creation of novel elements; rather, the novel aspect resides
in a new connection or an inventive use of well-known elements in unconventional circumstances.
2. Their practical application requires spanning companies, industries, and branches. By boosting
the synergistic effect and outcomes of creative applications, this enables the development of new
sources of added value for novel concepts and information.

3. They bring the combined social dynamism of the participating actors and create new social ties
and networks of previously isolated individuals and groups (ibidem, p. 5). Five guiding concepts
serve as the foundation for the idea of sustainable innovation:

. Innovation which promotes the sustainability of economic activities with respect to their
ecological burden.
. Participatory innovation (a focus on the needs of actual people and innovation users; support

and respect for people's skills) is innovation in which a wide range of actors, including
entrepreneurs, customers, clients, users, and citizens, engage.

. continuous innovation (invention having the capacity to continuously replicate, replenish,
and maintain its background).

. world innovation (innovation in the context of world-wide cooperation which is capable of
using knowledge generated elsewhere in the global space).

. Innovative management (a leadership model able to support an innovative climate and the

implementation of innovations; a new type of leadership based on vision, enthusiasm,
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delegation, trust, and purposefulness).
This strategy strikes a balance between the direct outputs and long-term effects of innovative
processes on individuals, society, the economy, and the environment. It includes not only the
creation of brand-new products and services but also social innovation. Social innovations, which
take the shape of better and more effective ways to meet people's social needs and find answers to
their issues, are frequently the major objective of innovation in society. Societal innovations and
their positive social effects frequently take precedence over technological innovations in the
development of a nation (ibidem).
The place and function of social innovations clearly reflect the change in how society views an
innovative environment. The conventional strategy placed a strong emphasis on innovation as a
tool for boosting economic growth and economic competitiveness (in other words, a device for
improving the productivity leading to economic growth). Here is a condensed example of this
strategy: Innovation, increases productivity and growth (IPG), as well as innovation, reproduction
and wellbeing (IRW).
Evaluation
According to Mulgan (2006), social innovation is simply new concepts that are built on creatively
connecting previously disparate components that have successfully achieved social aims. This sets
innovation apart from creativity or inventiveness as well as from improvement, which only results
in minor incremental change. Although creativity and inventiveness are essential, they do not take
into account practical usage as a factor for whether or not a new idea may be applied. Innovation
encompasses not just a novel idea or concept but also its implementation in real life (ibidem: 8).
Poverty Alleviation and Economic Growth
Bangladesh and other developing nations can overcome poverty by, among other things,
implementing sound economic and social policies, using resources creatively and efficiently,
investing in technological advancement, practicing good governance, and having visionary leaders
who have the political will to put the needs of the poor first. According to Sachs, these components
are essential to making it possible to provide the basic necessities for a life of dignity and health as
well as for economic production, including roads, schools, clinics, electricity, soil nutrients, and
clean drinking water. Measures are already being taken in a number of nations to fight severe
poverty and raise the standard of living in underprivileged communities, with some instances
seeing steady development. Policymakers may reproduce and scale up these strategies for reducing
poverty in other areas by taking crucial lessons from them. There are certain tactics and
implementations that developing nations can use to lower the poverty rate.
Strategies and Implementation
The three key components of the economy are income, growth, and poverty. The literature has
extensively discussed economic prosperity; however, the findings are not conclusive. Four generally
characterized causal processes are proposed in the fundamental works of Barro and McCleary
(2003) and McCleary and Barro (2006), which have been extensively employed in subsequent
investigations.
»  First, personal characteristics (such as work ethic, honesty, and thrift) and therefore economic
outcomes (ECONINCIDEA) are influenced by religious beliefs.
* Second, a lot of people who practice religion do so at the expense of resources that could be
used in the production process, which is bad for the economy (ECONINCPRAC).
*  Third, social capital that has a favorable impact on economic outcomes is found in religious
networks among individuals who have the same religious identity (ECONINCIDEN).
*  Fourth, religious actors and groups have an impact on political and economic laws, which in
turn affect economic incentives and consequently economic results (ECON-INC-ACT).
Promoting Equitable Economic Growth
Economic growth is essential for enabling underdeveloped communities to make better use of their
resources, raise their output and incomes, escape the cycle of poverty, and meet their fundamental
needs. But in order to reduce poverty, economic growth must be inclusive and occur at a rate that
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is faster than the rate of population expansion. Given that agriculture dominates the economies of
the majority of impoverished communities, efforts to eliminate severe poverty must focus on
boosting agricultural productivity and output. Among the specific strategies for achieving this
overarching objective are encouraging the use of high yielding crop varieties and complementary
inputs like fertilizers and pesticides; intensifying the use of land through technological
advancements like increased irrigation use where water is a constraint to agricultural production;
and implementing post-harvesting strategies that minimize agricultural produce loss. These
remedies are expensive and are probably out of reach for low-income households. Their rising use
necessitates the provision of affordable finance with flexible terms that are tailored to the special
needs of the underprivileged. It is crucial to consider how credit program design may affect
outcomes for livelihood and poverty reduction. When carefully thought out, these programs have
the potential to boost economic growth and give underprivileged communities access to finance for
investments in businesses that generate revenue. Credit programs can be discriminatory and unfair
if badly planned (for instance, if interest rates are high and payback terms are short), and they can
also be misused, trapping the poor in debt cycles, and undermining economic progress and the fight
against poverty. Public investments in infrastructure, such as those for roads, electricity, schools,
hospitals, and water and sewage systems, are also necessary to stimulate economic growth. These
investments are crucial for a number of factors. In addition to lowering transportation costs, good
roads also increase the accessibility of agricultural inputs, make it easier to carry agricultural
products to markets, and boost the profitability of businesses that create money. In addition to
raising living conditions, providing electric power to underdeveloped areas encourages the
development of small-scale companies that add value by processing agricultural products.
Improvements to the Economy and Institutions: The execution of economic and institutional
reforms to create conditions that draw investment, boost competitiveness, assure increased
efficiency in the use of resources, promote economic growth, and create jobs is a crucial step in
eliminating poverty in developing nations. These reforms have the potential to improve
governance, lessen endemic corruption, and improve accountability—all factors that have
negatively impacted the economies of various developing nations. However, they must be carefully
planned and put into action. Among the reforms that are necessary are the following: improving
governance to ensure greater inclusivity, transparency, and accountability; reducing the misuse of
public resources and unproductive expenditures; ensuring a greater focus on the needs and
priorities of the poor; maintaining macroeconomic stability; and addressing structural barriers to
accelerating growth.

Promoting Microfinance Institutions and Programs

The formation of small companies and other income-generating ventures in underdeveloped
communities in various developing nations is severely hampered by a lack of funding [48, 49]. This
restriction can be lifted and the much-needed credit given to small businesses —many of whom are
frequently unable to receive loans from formal banking institutions — through microfinance firms.
As a result, micro-credit can play a crucial role in boosting economic growth, establishing jobs in
the unorganized sector, raising household incomes, and eradicating poverty. According to Vatta
(2001), when traditional financial institutions have been unable to have a meaningful influence,
microfinance organizations have a strong chance of reaching the rural poor and addressing the
fundamental concerns of rural development. Reduced transaction costs, flexibility in loan
repayment, and an overall improvement in loan repayment are some benefits of obtaining credit
from microfinance institutions. Other benefits include less stringent requirements for providing
collateral, which eases access to credit; the possibility for the poor to obtain smaller loans more
frequently, enabling the credit needs for various purposes and at shorter time intervals to be met.
Small, unorganized self-help groups, which frequently serve as the basis for microcredit lending,
are beneficial for promoting social empowerment as well as education, skill development,
entrepreneurship, the sharing of ideas and experiences, and increased accountability among group
members. Sachs (2005) supports microfinance as a workable and promising strategy for eradicating
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poverty and points to Bangladesh as a nation where microcredit has helped to do so through group
lending, which allowed credit-worthy but underprivileged women to obtain small loans as working
capital for microbusiness ventures. He adds that microcredit can be helpful in lowering fertility
rates and therefore improving households' capacities to save and provide better health and
education for their children by offering to poor rural women enhanced economic alternatives.
Enhancing the Marketing Infrastructure

Raising the poor's capacity for production, according to Karnani (2017), is the most effective strategy
to combat poverty. Being able to supply goods to markets at prices that are competitive and generate
higher revenues allows the poor to boost their production, which is why effective marketing
systems are essential. Additionally, for this reason, emerging nations must look into measures to
increase export markets. Farmers are becoming poorer as a result of flaws and inefficiencies in the
selling of these goods. Farmers now have to deal with issues including harvest damage, low
commodity prices, which means low earnings and incomes, and intermediaries” exploitation. The
growers of these commodities stand to gain from an improved marketing system in terms of better
storage, which would protect them from price fluctuations, the pooling of resources, which would
enable a decrease in costs, and the processing of their products, which would enable value addition
and an improvement in returns. The adoption of these policies can boost local, regional, and national
economies; support the development of a strong agro-industrial sector; generate employment; raise
production and incomes; and support a fair and long-lasting decrease in poverty.

Income transfer programs

The struggle against poverty must take into account that the poor often include those who are
unable to actively engage in daily economic activity and are therefore more likely to be left out of
the advantages of economic growth. The elderly and disabled, the sick and those suffering from
different incapacitating conditions, families with small children, and those who have been displaced
by war and domestic violence are all included in this group of the poor. To meet their fundamental
requirements and ensure more justice in reducing poverty, special affirmative actions that transfer
income to certain populations are needed. Income transfer programs can help families in need and
allow kids to go to school on a regular basis in underdeveloped areas where youngsters support
their families' incomes by working in agriculture and other unregulated industries.

Evaluation

Barro and McCleary (2003) employ the existence of a state religion and an index of religious plurality
as instruments for their religious variables and discover that church attendance has a negative
impact on economic growth while the intensity of religious ideas has a positive impact. The authors
attribute these results to ECON-INC-IDEA and ECON-INC-PRAC, respectively, however their
empirical methodology does not allow for the distinction of several causal pathways. Barro and
McCleary's (2003) instruments, however, have questionable validity (Young 2009), and their
findings are not resilient to the application of model-averaging techniques that take into account
model uncertainty (e.g., Durlauf et.al. 2012; Young 2009). Additionally, Bettendorf and Dijkgraaf
(2010) demonstrate that there is a positive correlation between religion (as measured by church
attendance) and income in high-income nations, but a negative correlation in low-income countries.
Possible explanations for this heterogeneity include differences in utility functions between high-
and low-income countries, opportunity costs for time spent participating in religious activities, and
the significance of traditional values, such as in regard to women's participation in the workforce
(Bettendorf and Dijkgraaf 2010). For spotting broad trends, macro studies on the impact of religious
factors on economic development are useful. Nevertheless, it has not been possible to distinguish
between various causal channels due to the empirical operationalization of the religious variables
in the majority of studies. Furthermore, although being viewed as the primary determinants of
economic results, these studies have been unable to discern the direct influence of religious beliefs
on traits, attitudes, and preferences. The strength of religious beliefs is positively correlated with
certain personal traits important for development, such as work ethic (Feess et al. 2014; Parboteeah
et al. 2009), risk aversion (Dohmen et al. 2011; Hilary and Hui 2009; Liu 2010; Noussair et al. 2013),
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or bequest motives and longer planning horizons. Scholars have recently begun to close this gap
(Renneboog and Spaenjers 2012). According to Guiso et al. (2003, 2006), religion promotes economic
growth because of its favorable associations with beliefs that support open markets and
strengthened institutions.
CONCLUSION
This project has examined the nuanced connection between social values for sustainability and
religion. Religion encompasses much more than the propagation of certain values, even though
there are persistent tendencies about the values promoted by the major faith traditions and certain
ideals operationalized within the universal human values theory. In order to advance research on
the relationship between religion and human values, religion must be seen as a multifaceted,
embodied institution with significant social and political significance. Thus, a connection can be
made between theories of social change and study on social values for sustainability appreciations
to this comprehensive interpretation of religion. We advise academics working on such a research
program to acknowledge that values are not independent of social practices and institutional
dynamics, to focus on regional manifestations of values found in religious contexts, and to adopt
more grounded vernacular than social psychology theory. Given the increasing cultural
resemblance and ongoing emergence of cultural diversity within the global community, research
on the synthesis of a religious worldview and the notion of sustainable development in many
nations and their commonwealths is of utmost importance. The global concept of sustainable
development for the global community is greatly influenced by religion, one of the social
institutions. Religion as a social institution can assist in resolving issues with sustainable
development of the global community, and Bangladesh in particular, by incorporating religious and
cultural values into national upbringing systems. Religion has a significant influence on behavior
of people and single individuals and sometimes represents the only norms recognized by people.
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